PĀRVATĪ'S SVAYAṂVARA (Studies in the Skandapurāṇa I) by Bakker, Hans
  
 University of Groningen
PĀRVATĪ'S SVAYAṂVARA (Studies in the Skandapurāṇa I)
Bakker, Hans
Published in:
Wiener Zeitschrift für die Kunde Südasiens
IMPORTANT NOTE: You are advised to consult the publisher's version (publisher's PDF) if you wish to cite from
it. Please check the document version below.
Document Version
Publisher's PDF, also known as Version of record
Publication date:
1996
Link to publication in University of Groningen/UMCG research database
Citation for published version (APA):
Bakker, H. (1996). PĀRVATĪ'S SVAYAṂVARA (Studies in the Skandapurāṇa I). Wiener Zeitschrift für die
Kunde Südasiens, 40, 5 - 43.
Copyright
Other than for strictly personal use, it is not permitted to download or to forward/distribute the text or part of it without the consent of the
author(s) and/or copyright holder(s), unless the work is under an open content license (like Creative Commons).
Take-down policy
If you believe that this document breaches copyright please contact us providing details, and we will remove access to the work immediately
and investigate your claim.
Downloaded from the University of Groningen/UMCG research database (Pure): http://www.rug.nl/research/portal. For technical reasons the
number of authors shown on this cover page is limited to 10 maximum.
Download date: 12-11-2019
  
PĀRVATĪ'S SVAYAṂVARA (Studies in the Skandapurāṇa I)
Author(s): Hans Bakker
Source: Wiener Zeitschrift für die Kunde Südasiens / Vienna Journal of South Asian
Studies, Vol. 40 (1996), pp. 5-43
Published by: Austrian Academy of Sciences Press
Stable URL: https://www.jstor.org/stable/24007767
Accessed: 18-02-2019 10:53 UTC
 
JSTOR is a not-for-profit service that helps scholars, researchers, and students discover, use, and build upon a wide
range of content in a trusted digital archive. We use information technology and tools to increase productivity and
facilitate new forms of scholarship. For more information about JSTOR, please contact support@jstor.org.
 
Your use of the JSTOR archive indicates your acceptance of the Terms & Conditions of Use, available at
https://about.jstor.org/terms
Austrian Academy of Sciences Press is collaborating with JSTOR to digitize, preserve and
extend access to Wiener Zeitschrift für die Kunde Südasiens / Vienna Journal of South
Asian Studies
This content downloaded from 129.125.148.19 on Mon, 18 Feb 2019 10:53:09 UTC
All use subject to https://about.jstor.org/terms
 PÄRVATl'S SV A Y AMV ARA
 (Studies in the Skandapuräna I)
 By Hans Bakker, Groningen*
 As has been reported in various international meetings and in the
 Indo-Iranian Journal (Adriaensen 1994), a team at the University of
 Groningen (consisting of R. Adriaensen, H. Isaacson and the présent
 author) is currently working on the critical édition of the oldest extant
 text that calls itself Skandapurâna. Apart from the passage discussed
 below there seem to be few textual links between the vulgate Skan
 dapurâna and the text we are presently editing. The oldest document
 on which this édition is based is a Nepalese palm-leaf manuscript
 dating from AD 810 (our siglum S,)1. It contains a Skandapurâna
 (further referred to as SP) that does not yet consist of khandas. Of this
 text three recensions are known. The oldest recension is the one found
 in three (incomplète) Nepalese palm-leaf MSS (our sigla S,, S2, S3,
 jointly S)2. A later recension is found in a MS that in its colophon calls
 itself the Revâkhanda of the Skandapurâna (our siglum R), but that is
 entirely différent from the printed Revâkhanda3. The third and prob
 ably latest recension is found in MSS that in their colophons style
 themselves as the Ambikâkhanda of the Skandapurâna. Of these we
 have collected four manuscripts (our sigla A,, A2, A3 and A4, jointly
 A)4. Our édition aims at reconstructing the S recension as far as possi
 * For assistence and commenta in the préparation of this article I am
 deeply indebted to my Groningen colleagues and team-mates R. Adriaensen
 and H. Isaacson. I thank Prof. Dr. H. W. Bodewitz for going through a draft
 of this article and making valuable suggestions.
 1 For this MS see S.Astri 1905: Iii (reprinted with a concordance in Grü
 nendahl 1989), Gambier-Parry 1930: 22-25, and Brhatsüclpatram 278 (MS
 No. dvi. 229). The MS has been microfilmed by the Nepal German Manuscript
 Préservation Project (NGMPP): Reel No. Bll/4. We are grateful to Prof. A.
 Wezler who presented us with a colour film of this MS.
 2 S2: Brhatsüclpatram 278 (No. pra. 831) = NGMPP-Reel No. B12/3; S3:
 Brhatsüclpatram 292 (No. ca. 2260) = NGMPP-Reel No. B12/2.
 3 Asiatic Society in Calcutta MS 3656; see &ÄSTRI 1928: No. 3909.
 4 A,: Asiatic Society of Bengal (Calcutta) MS 4554 (= Sästri 1928: No.
 3922); A2: India Office Library (London) MS 662-663; A3: Asiatic Society of
 Bengal (Calcutta) MS 972 (= Sästri 1928: No. 3921); A4: Library of the
 Sanskrit College (Varanasi) MS 14311.
 WZKS 40(1996) 5-43
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 6 H. Bakker
 ble, while the variants of the R and A recensions will be presented each
 in a separate critical apparatus. The editio princeps of the SP was
 prepared by Krsna Prasäda BhattaräI and appeared in Kathmandu
 in 1988 (our siglum E). For further détails concerning the mentioned
 MSS and éditions the reader is referred to our publication in IIJ 37.
 The aim of the présent study is to illustrate the value of our text
 for the investigation of Sanskrit literature and the mythology of Hin
 duism by discussing a text passage in adhyâya 13. This chapter is
 concerned with the wedding of Siva and Pârvatï. Four more texts
 appear to be relevant to this topic; they are discussed below and,
 together with the passage in SP 13, presented at the end of this article.
 In the four critical apparatuses I have only given those variant read
 ings that may be significant for the comparison of the texts.
 The myth of the wedding of Siva and Pârvatï is well known to
 Indologists from many Sanskrit texts as well as from numerous works
 of art5. It is ail the more surprising that the version of this myth that
 occurs in the printed texts of the Brahmapurâna (abbreviated as BP;
 in the critical apparatus siglum Bpur), the Lingapurâna (abbreviated as
 LP) and the Mâhesvarakhanda (abbreviated as MKh; in the critical
 apparatus siglum Mkh) of the vulgate SP, in which Pârvatï is allowed
 to choose her husband in a svayamvara, has attracted litt le attention
 of researchers of Puranic literature and Saiva mythology; at least we
 have neither found a reference to it in the secondary literature which
 we have consulted directly, nor in the indices of the unsurpassed
 Tübingen 'Epie and Purânic Bibliography' (Stietencron 1992). The
 myth of Pârvatï's svayamvara is, however, discussed by some histori
 ans of Indian art in order to explain images of a (lying) woman with
 child6. It is this svayamvara version of the holy wedding that is found
 in adhyâya 13 of the SP. In addition to the four texts mentioned, a
 cryptic passage in the Dronaparvan of the Mahâbhârata (MBh) ap
 pears also to be of relevance, although it does not at first sight deal
 with Pârvatï's 'self-choice'.
 5 For an elaborate survey the reader may be referred to the MA thesis of
 Ms. Martina Stoye (Freie Universität Berlin): 'Die textlichen Grundlagen zu
 Darstellungen der Hochzeit von Siva und Pârvatï in der indischen Kunst',
 which is as yet, however, unpublished. I am grateful to Ms. Stoye for sending
 me her thesis and to Professor Adalbert Gail who drew my attention to this
 work.
 6 My attention was drawn to this by the (unpublished) MA thesis of Ms.
 Britta Zehmke (Freie Universität Berlin), who was so kind as to send me her
 work: 'Die liegende Frau mit Kind in der indischen Steinplastik'. B. Zehmke
 refers to the work of Bhattasali 1929, Sanyal 1935, Agrawala 1964 and
 JosHI 1989. These publications were not available to me. Zehmke's investiga
 tion, however, makes it clear that the motif of the 'lying woman with child'
 can hardly have anything to do with Pärvatl's svayamvara.
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 Parvati's Svayamvara 7
 We may start our investigation by having a closer look at this
 chapter (173) of the Dronaparvan. After the death of Drona and the
 shattering of the Kauravas, Arjuna asks Vyäsa who was the man with
 the lance who marched in front of him and caused such havoc on the
 battlefield. Vyäsa answers that Arjuna had seen éamkara; Vyäsa
 reveals éiva's nature in a famous eulogy, in which, among other
 things, reference is made to his retaliation against the gods when he is
 not allowed his share in the sacrifice (MBh 7.173.37-51). Then Vyäsa
 broaches another subject. He teils how the gods asked Siva to break
 the power of the three cities of the asuras and how Siva accomplished
 this by one three-pronged arrow when an auspicious (astronomical)
 conjunction of the three heavenly cities had occurred (ib. 52-58). The
 next sloka makes a very harsh transition. Apparently without any
 connection with the fore-going the text proceeds (59):
 'After herseif placing the little child with five tufts of hair on her lap,
 Umä, as she wished to know (who he was), asked the gods "who is
 this?'" (bälarn ankagatam krtvä svayam paficasikham punah / umä ji
 jnäsamänä vai ko 'yam ity abravït surän //)7.
 This verse is directly followed by another one, not less bewildering in
 its abruptness (60): 'The lord immobilized the arm of the infuriated
 êakra that held the vajra; this bountiful god, lord and ruler of the
 entire universe' (bähurn savajram sakrasya kruddhasyästambhayat pra
 bhuh I sa esa bhagavän devah sarvalokesvarah prabhuh //).
 Two thèmes are juxtaposed here which, on first sight, seem to have
 very little to do with one another: (1) Siva's transformation into a
 little child and (2) his immobilisation of Indra who, it would seem,
 leads the gods in an act of aggression. The origin of both themes can be
 traced back to the Brähmana literature and a short survey of their
 évolution may help to clarify the text.
 Discussing the function of the brahmän priest, the Kausïtaki Bräh
 mana teaches (6.8.8-6.9.4):
 'Then, when the gods thereupon performed the sacrifice, they put the
 fore-portion (präsitra) aside for Savitr; it cleft his hands. They re
 stored to him two golden (hands). Therefore he is celebrated as "the
 one with golden hands". They put it aside for Bhaga; it gouged out his
 eyes. Therefore they say "Bhaga is blind". They put it aside for Püsan;
 it knocked out his teeth. Therefore they say "Püsan is without teeth,
 gruel is his share". These gods said, "Indra is the most powerful, the
 strongest of the gods; put it aside for him". They put it aside for him.
 7 The text of the critical édition is probably corrupt here. Below (p. 14f.)
 I will discuss another reading. The oddity of the passage was noted by
 Scheuer 1982: 289f.
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 8 H. Bakker
 He appeased it with (his) holy power (brahman). Therefore one says,
 "the brahman is Indra".'8
 The same theme is found in the éatapatha Brähmana with some
 significant changes. Here 'the god who rules the animais' (yο 'yàm
 devah paéûnâm iste [SB 1.7.4.3]), i. e. Rudra, is asked by the gods to
 pierce Prajâpati, who is the sacrifice, because he had abused his
 daughter9. Rudra pierces him with the lance (âalyà). When the lance is
 torn out again, the gods offer that portion of Prajâpati, i. e. of the
 sacrifice, that has come out with the lance - that is the fore-portion of
 the sacrifice {prâsitrâ), intended for the brahmân priest - to Bhaga
 etc.:
 'Bhaga looked at it; it burnt his eyes. And so indeed it happened.
 Therefore they say "Bhaga is blind". They said, "it has not yet become
 appeased here, put it aside for Püsan". They put it aside for Püsan.
 Püsan ate from it; it knocked out his teeth. And so indeed it happened.
 Therefore they say, "Püsan is without teeth". Therefore they préparé
 the rice pudding (carù) that they make for Püsan from ground rice,
 just as for a person without teeth.'10
 Brhaspati next passes it on to Savitr who appeases it: 'What is the
 fore-portion {prâsitrâ), that is originally this. When he cuts off the
 fore-portion, he metes out exactly that part of the sacrifice that has
 been pierced, that belongs to Rudra'11.
 Thus Rudra partly takes over Indra's position as the god to whom this
 dangerous first portion of the saerificial offering belongs; unlike Indra,
 however, he does not 'appease' it (this function is taken over by
 Savitr), but, on the contrary, he is seen as the cause of the mutilation
 of the sacrifice and consequently of the gods.
 8 atha yatra ha tad devä yajnam atanvata 181 tat savitre präsitram parijah
 ruh 191 tasya päni praciccheda 1101 tasmai hiranmayau pratidadhuh 1111
 tasmäd dhiranyapänir iti stutah |12| tad bhagäya parijahruh 1131 tasyäksini
 nirjaghâna 1141 tasmäd ähur andho bhaga iti |15| tat püsne parijahruh 1161
 tasya elantan parovâpa 1171 tasmäd ähur adantakah püsä karambhabhäga iti
 1181 te devä ücuh \ 191 indro vai devänäm ojistho balisthas tasmä etat parihara
 teti 111 tat tasmai parijahruh 121 tat sa brahmanä samayäm cakära | 31 tasmäd
 ähendro brahmeti \ 41.
 9 Rudra himself is the issue of this abuse, see KB 6.1 (below p. 10). He
 avenges the incest by piercing his begetter, Prajäpati, i. e. the sacrifice (Dep
 pert 1977: 267f.).
 10 tdd bhägo 'veksam cakre tàsyàksinï nirdadäha tâthén nûnâm tàd äsa tas
 mäd ähur andhô bhäga iti 161 té hocuh \ nö nv èvatrâsamat pûsnà enat pàriha
 ratéti tat pûsné paryäjahrus tat püsä prasa tàsya dato nirjaghâna tâthén nûnâm
 tàd äsa tàsmâd ähur adäntakah pûséti tasmäd yàm pûsné carum kurvânti
 präpistänäm evä kurvanti yäthädäntakäyaivam (SB 1.7.4.6-7). Cf. TS 2.6.8 and
 GB 2.1.2. See Kramrisch 1961: 119f.
 11 tàd etän nidânena y dt prâsitrdm |8| sd y dt präsitrdm avadydti \ ydd
 evaträviddham yajndsya ydd rudriyam tdd evditdn nirmimtte (SB 1.7.4.8-9).
This content downloaded from 129.125.148.19 on Mon, 18 Feb 2019 10:53:09 UTC
All use subject to https://about.jstor.org/terms
 Parvati's Svayamvara 9
 The theme returns in the Sauptikaparvan 18 of the Mahäbhärata,
 where it is connected with Siva's exclusion from the sacrifice in génér
 al.12 When the gods have divided among themselves their share (bhäga)
 in the sacrifice, Rudra seizes his bow, and runs towards them. Cosmic
 phenomena come to a halt. Sacrifice (yajfia) is shot in the heart while
 fleeing to heaven in the form of an antelope (mrga)w. The gods are
 baffled.
 'The infuriated Tryambaka eut off (vyasätayat) the arms of Savitr,
 (and knocked out) the eyes of Bhaga and the teeth of Püsan with the
 point of his bow (dhanuskoti). Then the gods and angas of the sacri
 fice ran away all together; some rolled about on that very spot and
 became as if they breathed their last. But after he had put that entire
 (assembly) to the rout, Sitikantha laughed, arrested the point of the
 bow and halted the gods. Thereupon the cry (väc) uttered by the
 immortals snapped the string of his bow and, due to the shock, Ο
 king, the bow, its string broken, quivered. Thereupon the gods along
 with sacrifice approached the foremost of the gods, who was without
 bow (now), and took refuge; and the lord showed compassion.'14
 Chapter 32 of the SP, followed by i. a., the Linga- and Sivapuränas,
 applies the theme to the description of Siva's exclusion from Daksa's
 sacrifice. Here Indra and Visnu are added to the group of explicitly
 mentioned gods that fall victim to the anger of Siva, in this case
 represented by his factotum Haribhadra. The arms raising their weap
 ons are immobilized (stambhana), just as the other inhabitants of
 heaven are said to he transfixed.
 'And Haribhadra, inflamed and without dismay, immobilized
 Sakra's hand when he raised (it); and likewise (he immobilized the
 hands) of the other gods. (And) before (their) eyes he, with anger
 on his face, knocked out Bhaga's eyes and Püsan's teeth, striking
 with the point of (his) bow. And without dismay he immobilized
 that dreadful discus of Visnu, which shone like the apocalyptic
 sun, and it, (remaining) in his hand, did not move (forth).'15
 So much for Siva's mutilation of the gods.
 The origin of the other theme, viz. Siva's transformation into a
 little child, can also be traced back to the Kausltaki Brähmana, in
 12 Cf. TS 2.6.8.3: devâ νάί yajriâd rudrâm antârâyant m yajnàm avidhyat
 tàm devâ abhi sâmagacchanta kàlpatâm rva idàm iti, and SB 1.6.1.1-8.
 13 Cf. AB 3.33.5; see also MBh 12.274.34-35, where Daksa's sacrifice,
 after having been destroyed, assumes the form of an antelope and is pursued
 by éiva into heaven.
 14 MBh 10.18.16-20.
 15 Bh 32.47^9; cf. LP 1.100.15-17, 28-30 and SiP, Rudrasamhitâ 2.37.
 34-36, 54f.
This content downloaded from 129.125.148.19 on Mon, 18 Feb 2019 10:53:09 UTC
All use subject to https://about.jstor.org/terms
 10 H. Bakker
 which Prajäpati begets a (grand)son through his four sons and
 daughter Usas (KB 6.1-3). This infant (?), 'of a thousand eyes, of a
 thousand feet, with a thousand fïtted (arrows on his bow)'16, asks his
 (grand)father to bestow upon him eight names." A new version of this
 myth is found in the Purânapancalaksana18, which tells that at the
 dawn of création, in the fïrst kalpa, Mahädeva Rudra engendered a son
 in his own likeness (âtmanas tulyam sutam). This little 'blue-red' boy
 (kumâro nîlalohitah) appeared in the lap of Brahmâ and cried (ruroda)
 terribly (ghoram). He asked Brahmâ to give him a name, and Brahmâ
 names him Rudra. The child kept crying until altogether eight names
 - the same as given to Prajäpati's son in the KB and SB - were given
 to him, the final one being Mahädeva. Thereupon the 'blue-red' boy
 requested Brahmâ to bestow a domain (sthâna) or body (tanu) to each
 name, which resulted in the following combinations: Rudra obtained
 the sun, Bhava the waters, Sarva earth, Isäna wind, Pasupati fïre,
 Bhlma âkâsa, Ugra the initiated brahmin, and Mahädeva the moon.
 In this way the divine, primordial child in Brahmä's lap was made to
 personify Siva's cosmic dimension, his eight embodiments (astamûrti),
 encompassing the entire phénoménal universe.
 When we return to the two verses in the Dronaparvan, we may ob
 serve that it is probably this primordial, cosmic child that sits in Umâ's
 lap (MBh 7.173.59); his five tufts of hair (paficaéikha) may symbolize
 his embodiment of the five elements that build the material world. This
 being so, one may rightly ask what, if any, is the function of the appear
 16 tata udatisthat sahasräksah sahasrapät 1131 sahasrena pratihitäbhih
 \ 141 (KB 6.1.13-14). Udaya commente: sahasrena sahasrasamkhyähhir dhanusi
 pratihitäbhih samhitäbhir isubhir upalaksitah \.
 17 This incestuous son of Prajäpati is 'this great god possessed of eight
 names, who is composed of eight folds' (sa eso 'stanämä 1491 astadhä vihito
 mahän devah 1501 [KB 6.3.49-50]), i. e. Mahädeva/Rudra, whose eight forms
 (astamürti) are described in KB 6.2-3 (cf. SB 6.1.3.8-18). Apparently, the 6th
 adhyäya of the KB does not make a connection between this myth of the birth
 of Rudra (6.1-3) and the second section (6.4-11) dealing mainly with the
 function of the brahmän priest, in which context the myth of the sacrifice of
 the gods and their injury by the präsitra is described (see above p. 7f.). The
 underlying connection, however, becomes clear when the SB version is taken
 into considération. It is Rudra, the son of Prajäpati, i. e. the sacrifice, who
 procures (and i s) the first issue of the sacrifice, the 'fore-portion', or, in the
 words of the Brähmana, '[the portion] that belongs to Rudra' (rudriya [SB
 1.7.4.9]). The underlying identity seems to be that Rudra, son ofPrajäpati's
 seed, is the first issue (präsitra) of Prajäpati's (self-)sacrifiee. If we keep this
 identity in mind the relevance of the Statement that introduces the conclu
 ding part of adhyäya 6 of the KB becomes clear (6.10.7-8): 'Prajäpati once
 emitted the sacrifice; he emitted seed by installing the sacrificial fire' (pra
 jäpatir ha yajnarh sasrje 71 so 'gnyâdheyenaiva reto 'srjata 181 ).
 18 PPL 121-127, i. e. Väyupuräna 27 and Brahmändapuräna 1.10.
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 Pärvati's Svayamvara 11
 ance of the cosmic child in Pärvati's lap at this junction of Tripura's
 destruction? And why do the infatuated gods, represented by Sakra, to
 whose rescue Siva had just come and to whose wish, viz. the destruction
 of the triple city of the asuras, Siva had just complied, why do these
 gods try immediately to kill their benefactor, from which evil they are
 only kept by the child's magic powers (MBh 7.173.60)? Even if we ac
 cept, as we are supposed to do, that the gods were Struck by blindness
 (MBh 7.173.61), it is hard to see why the sight of Umâ with a child on
 her lap immediately provoked such aggression, exactly at the moment
 when the world is rescued from a demonic threat. And what is she doing
 there anyway?19 And how is it possible that Umä herseif, mother of the
 world, apparently does not recognize the child? Brahma is the only one
 who recognizes Siva and bowsfor him (MBh 7.173.62), whereupon Siva
 undoes his spell (63). Evidently we are concerned with a conflation of at
 least three myths - Siva's destruction of Tripura, his appearence as the
 cosmic child, and the gods' assault on him and their subséquent immo
 bilisation - which, since they are all concerned with Siva's majestic
 powers, were somehow, rather awkwardly, combined in the MBh text,
 making the latter prone to further involuntary corruption.
 The relevance, alluded to earlier, of the svayamvara myth in SP 13
 for the exegesis of the MBh passage at issue becomes evident when we
 study this myth in more detail. The events leading to the svayamvara
 in SP 13 are told in SP 12. In short the story is as foliows:
 In SP 12.1-20 Brahma prophesies that Pärvatl (Umä) will obtain a
 husband of her choice when she stops practising tapas. Pärvatl ceases
 her tapas and resorts to the asoka tree that has grown at the entrance of
 her dWelling. Hara (Siva) approaches her in the form of an ugly dwarf,
 who announces that he wishes to marry her. Thanks to her yogic powers
 Pärvatl perceives that Samkara has come to her and says that he should
 ask her father. Siva, still in disguise, asks Himavat for the hand of his
 daughter, but Himavat, recognizing Rudra, becomes uneasy and fool
 ishly, due to a curse, déclarés that he already intended to hold a svayam
 vara for his daughter. Siva returns to Pärvatl, teils her about her father's
 intention and is about to take his leave, when Pärvatl assures him not to
 despair, since she will choose him. If he has any doubt, she will choose
 him right there. Pärvatl plucks a flowering branch from the aéoka tree
 and laying it on his Shoulder says 'you have been chosen by me'.20
 19 Nîlakantha's commentary does not really help: tesu ca vardhamänesu
 rudro bälavad rägadvesasünyo brahmavidyäparanämnyä umäyä vasago bhava
 tïty etad atra pradarsyate \ |.
 20 SP 12.21-63 continues with several other things, among which another
 myth in which Siva puts Pârvatï to the test. He assumes the form of a
This content downloaded from 129.125.148.19 on Mon, 18 Feb 2019 10:53:09 UTC
All use subject to https://about.jstor.org/terms
 12 H. Bakker
 In SP 13.1-27 Himavat, though aware of the engagement of his
 daughter with Devadeva, proceeds to organize the svayamvara, con
 sidering that, after all, it would bring him most honour if Paramesäna
 would be chosen in front of all the gods. The latter, headed by Indra,
 assemble in the house of Himavat. Pärvatl enters the arena in a
 vimäna and takes a garland of flowers to place at the feet of the man
 of her choice (SP 13.28). At that very moment, in order to test his
 bride to be (devyä jijnäsayä), Siva assumes the form of a child in her
 lap (SP 13.29). Due to her yogic powers she recognizes the god to
 whom she had pledged her word and is pleased (SP 13.30-31). When
 the gods, however, see the maiden of the wedding contest with a child
 in her lap they, understandably enough, are bewildered, fly into pas
 sion and try to attack him (SP 13.32). éiva repels the assault by
 immobilizing and mutilating the offenders (SP 13.33-38). Brahma is
 the only god who sees through Siva's disguise, and he informs the
 other gods about their mistake (SP 13.39-50). The gods take refuge
 with Siva (SP 13.51). Siva is pleased and lifts the spell (SP 13.52). He
 assumes his supreme form, seen by the gods only after reeeiving a
 divine eye (SP 13.53-54), and is elected by Pärvatl as her husband
 (SP 13.56), after which the wedding is celebrated. The cosmic order,
 sealed by Siva's and Pârvatï's holy wedlock, is confirmed.
 It is clear that the SP story of Pârvatï's svayamvara combines the
 two mythological thèmes at issue, viz. (1) Siva's taking the form of a
 little child (in Pârvatï's lap), and (2) Siva's immobilisation/mutilation
 of the gods, though now applied in a situation in which revenge of the
 incest or exclusion from the sacrifice is no longer the direct cause of his
 anger. In contrast with the MBh text, however, the encompassing
 myth of Pârvatï's svayamvara unîtes these two thèmes into a new,
 meaningful and logical whole. Pärvatl stands the test, as one would
 expect, and does not need to ask who the child is; the ignorant gods,
 however, go astray. Not recognizing Siva, they are embarrassed by the
 child's presence at the svayamvara. They become angry and conse
 quently are immobilized/mutilated. When their delusion is removed
 by Brahmä, they have no choice but to recognize êiva's superiority
 and to accept that he is Pârvatï's choice. In this way the Èaiva cosmic
 order proved to be superior to the ancient world represented by the
 Vedic gods. The latter were crippled and, to bring out the contrast -
 and this distinguishes the Epic and Puranic versions from those of the
 Brähmanas - this was effected by the supreme lord in the form of a
 newly born child.
 crocodile who has seized a child. Parvati libérâtes the child by giving her
 tapas away to the crocodile, who reveals his true nature.
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 The Brahmapurâna, Lingapurâna and Mâhesvarakhanda tell basi
 cally the same myth as SP 13. In the BP the svayamvara épisode forms
 part of the 'story of Umâ and éamkara' (umâsamkarayoh punyâm
 kathâm [BP 34.55]), which the BP has taken ο ver from the SP in its
 entirety. The BP follows the text of the SP rather closely, showing
 only minor variants - often adaptations due to the fact that Brahmâ
 has supplanted Sanatkumâra as the narrator - in addition to occasion
 al omissions and corruptions. From the latter it is clear that the BP is
 the borrower, the SP the 'original'. The borrowed chapters in the BP,
 viz. 34.56 to 38.12 (= SP 11.1 to 15.12) fit neatly in between the
 preceding passage borrowed from the Sâmbapurâna (BP 29-33) and
 the succeeding passage borrowed from the Mahäbhärata and Vâyu
 purâna (BP 39-40)21.
 The situation is somewhat différent in the case of the LP and MKh.
 These two texts show a greater distance to the SP, having numerous
 omissions, additions and transpositions, whereas they are marred by
 textual corruptions, due to which the story has become more difficult
 to follow, especially in the MKh. A comparison with the SP may help
 to restore its meaning. It ensues from a collation that the LP is closer
 to the SP and that the text of the MKh goes back to an original that
 must have been related to the text as found in the LP.
 No such close correspondence is found between the MBh and SP,
 but there are some indications that, at the time the MBh passage at
 issue was composed, the myth of Pârvatî's svayamvara was not wholly
 unknown. It might actually have been the source whence the di
 askeuast derived both thèmes, namely éiva (Rudra) as a child and the
 injury of the gods, unified by Pârvatî's pivot rôle.22 These may have
 21 See the Appendices 4 and 5 of the édition of Schreiner and Söhnen.
 Though it has been known since long "that the Brahma0, as presently edited,
 is nothing more than a loose 'conglomeration of portions belonging to diffé
 rent période and written by différent hands'" (Rocher 1986: 155), until now
 the source of the chapters 34 to 38 has not been identified. I am grateful to
 Mss. Zehmke and Stoye (see above p. 6n. 5f.), whose MA theses drew my
 attention to this BP passage. While I was preparing this article for the press,
 it was brought to my notice that at least fragments of the (original) Brah
 mapuräna quoted by Laksmldhara are found in a manuscript in the Jammu
 & Kashmir Government Research Library (Srinagar, MS No. 1346), the title
 of which is written as â. pu, taken to mean Ädipuräna. On the cover of this
 fragment the title märtändumähätmya has been written in another hand. The
 fragment itself is without colophon. The text has been edited by Ikari (1994),
 who also gives a concordance with the corresponding passages in the Krtya
 kalpataru and Krtyaratnäkara where the text is quoted as Brahmapuräna.
 The same fragment corresponds partly with the text of the Nîlamatapurâna.
 22 The connection between (the child) Rudra and the mutilation of the
 gode is not completely new, since it underlies the myth of Prajäpati's (seif-)
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 been lifted out of their context and incorporated in the eulogy of
 Rudra to illustrate his greatness. With the destruction of Tripura they
 evidently lack any intrinsic relation.
 To facilitate a comparison I have presented the fïve text traditions
 in four parallel columns (see p. 24ff.). The BP version is not given a
 column of its own; its variant readings are given in the critical appa
 ratus ad the text of SP23. The text of MBh 7.173 actually recurs in
 MBh 13.145; the major variant readings of the reprise have been given
 in the apparatus (the sigla are those of the Critical Edition). The text
 of SP is basically a reconstruction of the S recension, though it should
 be taken into account that for the passage at issue only S2 is available.
 The sequence of slokas in the LP and the MKh of the Venkatesvara
 (and Vangavâsï) Press éditions has been adapted to the SP and this
 already yields a slight improvement of the story line.24 Significant
 variant readings of the Vangavâsï éditions of the LP and MKh have
 been either accepted in the text or presented in the apparatus.25
 When we turn our attention again to MBh 7.173.59 we see in the
 apparatus that a part of the Southern Recension inserts before this
 sacrifice and Rudra's birth (see p. 10η. 17). Though the two myths are
 structurally akin, the trait-d'union between both thèmes changes from the
 sacrifice, i. e. Prajäpati, in the Brâhmanas to Pârvatî in the epic and Purânas.
 23 If one of the variant readings of the BP text that are presented in
 Schreiner and Söhnen's édition corresponds with SP, the other readings are
 ignored. Occasionally, if these variant readings resemble the SP reading, they
 are also given in the apparatus with siglum Bpur.
 24 Occasionally the Venkatesvara édition of the MKh gives a variant
 reading - i(tarah) pâ(thah) - which is noted in the apparatus. The commenta
 ry of Ganesa Nâtu in the Venkatesvara édition of the LP has also been
 presented in the apparatus.
 25 One may recall Friedhelm Hardy's dictum (Hardy 1983: 592) to the
 effect that "any analysis solely based on one printed édition of a Puräna will
 be onesided or even distorted". It would be better still, and generally of
 greater significance (as too often the printed éditions appear to be related to
 one another), to consult the MSS of the Puräna at issue. It is obvious that
 here practical considérations impose a limit. I am very grateful to my col
 league H. Isaacson for having taken the trouble to look at a MS of the LP in
 the Bodleian Library (MS Wilson 100). According to Isaacson "this MS does
 not look very old and has a large number of mistakes, but very strikingly it
 agréés in some places more closely with the SP than the printed Lingapurâna
 does". The significant variants are given in the apparatus of LP with siglum
 MSBodl. The variant readings of another Lingapurâna MS in the National
 Archives of Nepal (No. 6/3393) dated NS 837 (= AD 1717), available on a
 microfilm of the NGMPP in Berlin (Reel A 1392/6), are also presented in the
 apparatus with siglum MSNep (it concerns the folios 195v to 196v). I am grateful
 to Prof. A. Wezler, by whose kind offices this microfilm was placed at my
 disposai.
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 verse a signifïcant hemistich (1460*): 'Listen to another event, 0
 Dhanamjaya, (which happened) at Pârvatl's svayamvara' (devyâh sva
 yamvare vrttam srnusvânyad dhanamjaya /). The insertion of this
 hemistich may have been prompted by the harsh transition from the
 Tripura battle scene to Siva's transformation into a child. Since this
 hemistich is only found in the Telugu and some of the Grantha MSS,
 it may be secondary and not have formed part of the original MBh
 text, but, ail the same, it could represent a réminiscence of the original
 context to which the myth told in the following verses might have
 belonged.
 Another signifïcant variant is found ad 59c. This reading, although the
 editors of the Critical Edition have relegated it to the apparatus, is
 supported by a substantial part of the northern and southern MSS as
 well as by some of the MSS at MBh 13.145.30c, and would correspond
 much better with the story as told in SP. According to this reading
 Si va changes into a little child 'to test Umâ' (umâm jijnâsamâno,
 subject éiva), corresponding to SP 29a (BP 36.28a) devyâ jijnûsayâ
 ('in order to test the Goddess'), which has a greater intrinsic probabil
 ity than Umâ openly acknowledging her ignorance: umâ jijnâsamânâ.
 The editors of the MBh may have been tempted into accepting this,
 probably corrupt version of 59c in the critical text on account of the
 fact that the MBh text as we have it does not explicitly state that Umâ
 stands the test and recognizes éiva and because éiva as the subject of
 abravït in 59d seems rather odd as we would expect ko 'ham iti. How
 ever, also the reading of 59d is far from certain. That Umâ's knowl
 edge of the child's true nature was (originally) taken as understood
 may be deduced not only from the fact that the gods altogether ignore
 her question, but also from the fact that only they manifest their
 ignorance in the story that follows (MBh 7.173.61).26 And neither does
 Brahmâ, who knows the truth, inform Umâ; on the contrary, Umâ,
 together with éiva, is the object of vénération in verse 63, directly
 after Brahmâ's discovery in verse 62. The conclusion seems inévitable
 that verse 59 as a whole is corrupt beyond reliable restoration and a
 wavy line under the entire verse in the édition would not have been
 superfluous. The (later) Lingapurâna and the Mâhesvarakhanda have
 replaced the (probably) original feature of 'Umâ's trial' by the tradi
 tional platitude that it is just éiva's game (krïdârtham [LP 1.102.28d,
 MKh 2.25.100d]).
 Due to textual corruption MKh 101—102 has become diffïcult to
 understand, which may have led the pundits of the Venkatesvara
 Press to their note given in the apparatus ad 100cd-101. The tasya in
 26 Significant may be also that Parvati takes the child on to her lap
 (59ab), but the reading of the entire verse 59 is uncertain.
This content downloaded from 129.125.148.19 on Mon, 18 Feb 2019 10:53:09 UTC
All use subject to https://about.jstor.org/terms
 16 H. Bakker
 MKh 102b and tasyâ in LP 29d lack an obvious antécédent (SP reads
 devyâ). The two pâdas MKh lOlcd make the impression of an interpo
 lation, the connection of which with the immédiate context is difficult
 to détermine. The relevance of the word jaya is obscure and may point
 to another context, perhaps the exegetical tradition concerning the
 famous verse that opens the Mahäbhärata and, for instance, the Mâ
 hesvarakhanda27.
 In SP 34-38 (BP 36.33-36ab), LP 31-39 and MKh 104-110 (miss
 ing in MBh) the theme of the mutilation of the gods is worked out,
 adding to the immobilized Indra other victims such as Bhaga (not in
 LP) and Pûsan (not in BP), known as such already from the Brâhma
 na literature. A very striking élaboration is presented in SP 36, which
 is without parallel in the MKh and significantly différent in LP,
 whereas BP (36.36cd) has omitted the second remarkable hemistich
 (SP 36cd). The deluded Visnu angrily shakes his head, whereupon Siva
 makes his hair fall out. I have not succeeded in fïnding any reference
 to Visnu's baldness in Sanskrit literature and we may have here an
 idiosyncrasy of the ancient Skandapurâna text.28 That this extreme
 éaivism was hard to swallow for later redactors of the text may follow
 not only from the adaptation in the Lingapurâna, where Visnu's head
 is immobilized instead of made bald, and the omission of this verse or
 half of it in the Mâhesvarakhanda and in the Brahmapuräna, but also
 from the interpolations in the R and A recensions of SP ad 39ab (only
 in R) and ad 50cd, in which Visnu's rôle is mitigated when it is said,
 that Nârâyana has known from the start that it was Siva who fooled
 the gods29.
 Then in MBh 62, SP 39-40 (BP 36.36cd-39ab), LP 40^1 and MKh
 lll-112ab Brahma sees what éiva's game is and starts praising him.
 Of the five élokas that follow in SP 41-45 (BP 36.39cd-44ab) and LP
 42cd-47, in which Brahmâ reveals Siva's true nature and coaxes him
 into undoing his spell, the MKh has retained only one (112cd-113ab),
 while the Northern Recension of the MBh includes three différent,
 though appropriate verses after 62, relegated to the apparatus by the
 editors. The effect of this is that according to the text of the Critical
 27 näräyanam namaskrtya naram caiva narottamam / devtm sarasvatim
 caiva tato jayam udîrayet //.
 28 The only exception is the hymn in praise of Siva after his wedding,
 which is borrowed by the BP and in which obeisance is paid to Siva as
 krsnalcesâpahârine, clearly a reference to the épisode under discussion, since
 the same verse praises him also as püsno dantaharäya and bhaganetranipätäya
 (SP 14.9 = BP 37.9). The SP refers again to Visnu's loss of hair in Bh 32, p.
 201,20f.
 29 This uprating of Visnu's position is consistently found throughout the
 R and A recensions.
This content downloaded from 129.125.148.19 on Mon, 18 Feb 2019 10:53:09 UTC
All use subject to https://about.jstor.org/terms
 Parvati's Svayamvara 17
 Edition the gods ne ver are informed about the true nature of the child,
 which again makes it unlikely that, in spite of that, they suddenly are
 able to satisfy (prasädayäm äsur) Umä and Rudra in verse 63.
 The next passage, SP 46^17 (BP 36 44cd-45) and LP 48-49, has
 also been transmitted incompletely in the MKh (113cd-114). The
 équivalent of SP 46 and LP 48, in which Brahma turns to the gods, has
 been omitted, as a resuit of which the text has become unintelligible as
 it is no longer clear who are addressed. The corruption may have had
 its starting point, however, in the alternative Sandhi mûdhâ stha for
 mûdhâh stha (SP 13.47a), which we find in the SP manuscript S2 and
 the Venkatesvara édition of LP. Although Kätyäyana ad Pänini
 8.3.36 allows the elision of the final s before a sibilant foliowed by a
 voiceless occlusive and this practice is found regularly in manu
 scripts30, the loss of the hiatus between mûdhâ and stha in handwriting
 (reflected in the Venkatesvara édition of the LP) may have caused
 that the verbal second plural indicative ('you are fools') was no longer
 understood, which gave rise to the nominal müdhäs tu (A1/3) and
 mûdhâé ca in BP and MKh. The vocative devatäh in SP was according
 ly interpreted as a nominative and the nominative plural masculine of
 the subject, sarve ('you all'), was taken as attributive to devatâh and
 adjusted to a nominative plural feminine, sarvâs ('all the deities') in
 BP, LP and MKh. The second plural indicative na budhyatha ('you do
 not understand' [SP 47b]) corrupted to na budhyata (already in the A
 recension of SP), which we should interpret as an augmentless imper -
 fect in order to avoid the absurd imperative 'you should not recog
 nize'. In short, the transcriptive and intrinsic probability of the cor
 ruptions point to successive stages, of which the MKh represents the
 last. Thanks to the SP we are now in the position to understand what
 the BP, LP and MKh were supposed to convey.
 SP 48-49 show the acquaintance of Brahmâ (and the authors of
 the ancient Skandapurâna) with the symbolic meaning of the child as
 the embodiment of Siva's cosmic dimension, which meaning is now
 revealed to the Vedic gods. In addition to epithets such as kapardimat,
 âtman, aja etc., we encounter seven of the eight names of the
 astamûrti; only Bhava appears to be missing or is substituted by
 another name such as Samkara or Devadeva (cf. SP 4.17-20). This
 révélation of the child's eightfold nature has become lost in the course
 of transmission as the omission of these two verses in BP, LP and MKh
 attests (cf. LP 106.23f.). The absence of the child's qualification as
 pancaéikha in LP 28d and MKh lOOd should probably be viewed in the
 same light. At the instance of Brahmâ the still petrified gods turn their
 minds towards Sarva (pranemur manasâ sarvam [SP 51, BP 36.47,
 Cf. Wackernagel 1896: 342 (§287b).
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 LP 52]), whereas a minor textual inconséquence in the MKh permits
 them to bow (pranatäh) at that as well (MKh 115ab). The Mähesvara
 khanda then inserts a stotra, in which the gods apologize for their be
 haviour (MKh 115cd-121ab), which does not occur in the other ver
 sions and therefore may be considered an accretion.
 In MBh 63, SP 52 (BP 36.48), LP 53 and MKh 12Icd-122ab the
 texts converge again: the satisfied Siva restores the gods to their
 normal condition. With this ends the episode in the MBh, which
 continues with its eulogy of Rudra.
 The SP, BP, LP and MKh continue their story of Umä's svayam
 vara. The MKh inserted 5 slokas (I22cd-I27ab) in which the daityas in
 their turn express their ignorance. By pronouncing the bîja hum Siva
 drives them back to their own city where they forget about the
 svayamvara, a fate that, unfortunately, did not remain restricted to
 that city and its inhabitants.
 In the following verses the great god drops his disguise and manifests
 himself in his supreme body (vapus), which can only be seen by the
 gods after having received a supreme eye. It is noteworthy that ac
 cording to the LP and MKh versions also the Goddess (Bhavânï) needs
 such an eye (LP 1.102.57b, MKh 2.25.130d), whereas in SP 13.54 (BP
 36.50cd-51ab) - consistent with SP 13.30 (BP 36.29), which verse has
 no parallel in LP and MKh - she evidently possesses this capacity (by
 virtue of her yogic powers). Yet, the superiority of the Goddess over
 the gods is acknowledged in the LP and MKh versions as well, when in
 these two texts 'Brahma and so forth' are said to bow before Siva as
 well as before the Goddess (LP 1.102.58cd, MKh 2.25.134ab)31.
 In SP 56 (BP 36.52cd-53ab), LP 61cd-62ab and MKh 134cd-135ab
 DevT finally chooses Siva as her husband by placing the wreath at his
 feet. In the next verse(s) the gods express approval by exclaiming
 'hail, hail!'. The words saha devyä in LP 63a (MKh 136a) could be
 construed with sarve deväh in 63c (MKh 136c), which would imply that
 the Goddess is herseif honouring instead of being honoured as is the
 case in SP 57. Apart from the fact that the Sanskrit construction is
 rather cumbersome, this does not fit the situation, all the less so, since
 taking saha devyä with the subject of namas cakruh would normally
 31 The reading of BP 36.52a, MSNep and MKh 134a, menire, looks like a
 corruption (metathesis) of the text as found in SP and LP, whereas the
 reading of LP 58d seems a corruption of the reading as found in MKh 134b,
 possibly caused by LP's transposition of this hemistich. Our placing of this
 hemistich after 61ab, however, does not solve the problem (note that MSNep
 reads digïsvarâh to avoid the awkwardness). LP 61c has preserved the no
 doubt correct reading hrstä of SP 56a, while MKh reads drstvä (134c), echoing
 the mistaken conception underlying LP and MKh, viz. that the Goddess has
 only just now, after receipt of a supreme eye, seen her future spouse.
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 entail that the Goddess is also part of the subject of samprocya in LP
 62c and MKh 135c, which, however, is undesirable as it is totally
 inappropriate. If, on the other hand, we take saha devyä with the
 object clause LP 62d and MKh 135d, this would also result in an
 awkward construction (tayâ along with saha devyä)}2 In short,we may
 conclude that the reformulation and élaboration of the final verses in
 LP and MKh is rather unfortunate and illustrâtes once more the value
 of the SP for the understanding of these two Puränas as printed.
 Summarizing, we may say that the corruptions and elaborations in
 the second part of the text which is without counterpart in the MBh
 confirm the tentative conclusion reached above, viz. that the Mähes
 varakhanda represents a later version of the myth as told in LP,
 whereas the wording of the latter deviates again from the text as
 preserved in the ancient Skandapuräna, without improving upon it,
 however, in any respect. On the contrary, the collation clearly shows
 that the corresponding text portions of the Lingapuräna and Mähes
 varakhanda successively derived from an archetype that represented
 a corrupted version of SP. The Brahmapuräna version of the myth is
 an independent copy of the SP text, which does not seem to have a
 direct connection with the archetype from which the Lingapuräna and
 Mähesvarakhanda derived. Corruptions and omissions show the de
 pendency of the Brahmapuräna on SP and not vice versa. The textual
 distortions that the Brahmapuräna has in common with the
 Lingapuräna and Mähesvarakhanda, notably in the passages SP 35
 38 and SP 48-49, seem to point to a slightly altered version of the S
 recension of SP that is not, or only partly represented in our MS
 material.
 The wording of the SP, in its turn, does not show direct dependen
 cy on the MBh, but nevertheless élucidâtes it considerably, since it
 preserved the context from which the verses in the MBh may have
 been borrowed. We thus have stumbled upon a layer in the process of
 composition of the MBh that has been transmitted incompletely - and
 consequently incomprehensibly - in the MS tradition of the epic. One
 explanation of this phenomenon could be that in the course of this MS
 transmission, at an early stage, for one reason or another a significant
 text passage had been lost and that only the Telugu and Grantha
 traditions preserved a vestige thereof. However, the hemistich MBh
 7.1460* (ad 7.173.58; see above p. 15) makes the impression of being
 secondary, i. e. of being an explanatory interpolation. A copyist of the
 32 The commentary of Ganesa Nâtu is equally ambiguous on this point,
 although it seems most natural to me that he construes saha devyä with the
 subject. The danda after sirobhih is misplaced anyway.
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 Telugu and Grantha lines of transmission may have known the myth
 through the Puräna tradition. On the other hand, the textual incon
 gruity at issue could itself have been caused by an early infelicitous
 interpolation in the text of the Dronaparvan. The interpolator may
 have known the myth of Pârvatî's svayamvara and may have careless
 ly used elements of it to embellish the eulogy of Si va, an example of
 what I elsewhere have called 'composition-in-transmission'. If this
 were the case, it probably was a very early interpolation, not only
 because the passage is found in all major MSS, but also in the reprise
 in book 13. A third possibility is that a diaskeuast who worked on the
 Dronaparvan composed his text by drawing upon disparate texts and
 that one of these texts contained the myth of PärvatT's svayamvara. In
 this connection the question arises how we should conceive of the
 nature of this text, a question that may also be formulated as follows:
 how did the redactor of this part of the Dronaparvan proceed ? Did he
 have written texts at his disposai or did he collect his material from
 memory, that is, was he acquainted with a corpus of orally transmit
 ted mythology out of which corpus he selected those parts that he
 could use? In view of the Vedic roots of two of the themes of the
 svayamvara myth, it seems likely to me that the myth of PärvatT's
 svayamvara circulated before it found its place in the SP, or in its
 garbled form in the MBh for that matter. Whether this circulation had
 an oral or written basis, or was actually an interplay of the two, is a
 question that has a direct bearing on our understanding of the process
 of composition of the Mahäbhärata itself, a question that falls beyond
 the scope of the présent investigation.
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 Sästri 1905 Hara Prasäd Sästri, A Catalogue of Palm-Leaf & Se
 lected Paper MSS. belonging to the Durbar Library,
 Nepal (to which has been added a Historical Introduc
 tion by C. Bendall). Calcutta 1905.
 Sästri 1928 Id., A Descriptive Catalogue of Sanskrit Manuscripts in
 the Government Collection under the care of the Asiatic
 Society of Bengal. Vol. V: Puräna Manuscripts. Calcut
 ta 1928.
 SB Satapatha Brähmana: The Çatapatha-Brâhmana in the
 Mâdhyandina-Çâkhâ with extracts from the commen
 taries of Sâyana, Harisvâmin and Dvivedaganga ed.
 Albrecht Weber. Leipzig 1924 (Repr. Varanasi 1964).
 Scheuer 1982 Jacques Scheuer, Siva dans le Mahäbhärata. [Bibli
 othèque de l'École des Hautes Études, Section des Sci
 ences Religieuses, Vol. LXXXIV], Paris 1982.
 SiP Sivapuräna: SriSivamahäpuränam, [ed.] Ksemaräja.
 Bombay: Venkatesvara Press, Bombay 2011/1876 [=
 AD 1954],
 SP (The critical édition of the old) Skandapurâna (as eur
 rently prepared in Groningen; cf. Bh)
 Stietencron 1992 Epie and Purânic Bibliography (up to 1985) annotated
 and with indexes. Compiled under the chairmanship of
 Heinrich von Stietencron. Ed. H. von Stietencron -
 K. P. Gietz - A. Malinar - A. Kollmann - P. Schreiner
 - M. Brockington. 2 vols. [Puräna Research Publica
 tions Tübingen, Vol.3, Pt. I—II]. Wiesbaden 1992.
 TS Taittirîya Samhitâ: Die Taittirîya-Samhitâ, hrsg. von
 Albrecht Weber. Theil 1-2. [Indische Studien XI
 XII], Leipzig 1871-1872.
 Wackernagel 1896 Jakob Wackernagel, Altindische Grammatik. I. Laut
 lehre. Göttingen 1896.
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 24 H. Bakker
 Mahäbhärata 7.173 Skandapuräna 13 (Bp"' 36.27-54)
 Trat g"
 fwcrm ^rrrfV ι
 Τ*ΤΦΤΓ 3WlrT: II 28
 Trarfw fr^r %öqr f^rrarr srafr
 FTT" <T¥fw 3T": I JJcTT WÎW: I
 3TT fwrmTT k TrT^rar^Tt
 ^t 5TÎTcT5Ttr5TR;il59 ΤψΓ T^TT f%3f: II 29
 araFTKV τ ^t
 wfw fprari
 $TRTT ίΤΓΤΤΤΤΤΤΒΐΓ
 ^Tf^· Ttfratgrrii 30
 3ΠΤ TT ^5TTraiT
 wiïffTTTTTcrrar ι
 Γη 4^ 4 rarr craft
 fcTT cT^ fll31
 * T, G2-4 insert: %<ΖΠ": «Hat frT 28d : ] dMUlH B1*" 30a 3TV]
 JÇ^FT^nri 59a fTTT] ffTDn,i ^TB·»" 30c ΦΐΒΒΙΜΗΜ ] ff ÏW
 Τ G2—4 M3_5 59ab ] ci" Hai^Jici utHM Bp™ 30d ] ΰρτ^
 W Fit WfW <pr:l MBh 13.145.30ab Bp", ÎTÇ* Bpur' 31b »ΐΓ^ΜΙΗ ' ]
 59c ] 3Bt Γ«ιϊν«ημΊ HKj Di,β Gi ailTgci STT" Bpu' "Bc^dl ]SE, -BcmTcIH
 Mi,2 and ad MBh 13.145.30c Di,2,4,6,e-io RB11™(Bpur* BcTüTB)· °Τ^>ΤΓ{ "JicTT Αι} A
 Τιν ^ΤΤ Γ* stiftet: G2,4 v S9d ] 4?T 31c Γπ^ΗΙ Β"™ (Β"""' ΓΗ4^4)
 5ΗΓΗΓθί4ϋ<|: G2) W*: *1" 31d ^ ^ ^ ^ 3. f^V D4-9 od MBh 13.145.30d 59d fTTT] ' ^ "
 F" cTT B2i effT MBh 13.145.30d ( ÇT: D10 Τ
 Gi,4) After59Ninserts: aTfJdcTV ST^TFT
 itgr<«4cl: I (= MBh 13.145.3lab)
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 Lingapuräna 1.102 MäheSvarakhanda 2.25
 ^T^Tirnf^RrrfirT wrrmwi^MrlHT
 Γ^ομηΊΓτ^" ît^ttii 26 Rod filera" Ηψττ ι
 TRTT φΡ" ^ΠΤΓ cPF^ »TTHT STJ^T HT èn*fV
 ÇT^TH^PTI fT^FrgWR;il99
 Rvrt dl S^jR" IJÇT
 f^rarr %^ττ: çmtwii 27
 *TTrTT înjçr ^rt rf dW fWcW f
 fwëmrr ^dfiuR ι forâ- <ητγι
 Πα^λι *içRq : Ηφ^Γ:
 5^7^" ffWT: Il 28 ^TsW φΟΤ^ΓΤΓ: Il 100
 «ΓφΓ HTRT^R": I 29ab ^ΤφΓ >mFW: I
 ^fd" TrTT Wëf
 êfT^T Ητ^τΦτΓντ: Il 101
 27a 'JÇJ -3ΓΊΤ fTWt ] STJÇr HT a^fr 100cd-101 ] The editor remarks: 3ΓΤΤ
 MSNep 27cd 1J5T fWcTT] Ί^ΐΓ^ΤΓ wrädWTddl HNJ|*-drl I
 MSNep Ad 28 the commentator Ganeäa Nätu 101d ÎTT: ] im? Vertk. Ed. The
 remarks: f?TT%fcT ΤΤΜ^Γη Γ»ι^Γ<γ^ιΠ:ιι II pädas lOlcd are clearly an accretion.
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 Mahäbhärata 7.173 Skandapuräna 13 (Bpul 36.27-54)
 ddï fÇT Π(Ι^ <î<ai
 ^ö!TT I
 SdB^Pd
 ff^WBRdl: II 32
 qWTTWTTrfFT
 4l|yPdt)^ ^τι
 3Τ|Γ B" d l Ji 6Γτ*4dww
 fT^TRrWBcînf: I BBTdad II 33
 fl- ψ*" M'Idl^d: ftnp%T
 5T»f : II 60 5Ρ=>ρΓΓ I
 *Π5Γ «fif Β" *Ι¥ΙΙ<6
 BTg" d IH fdçj BT ^11 34
 BBt BTB" dclt Xd"
 arrfdcB": «hidddl «teil I
 BfhsFB" g^RT τΙτγ
 àyA-^r^r^d: ι
 cTRTTfr BOdMI^
 ?r0«ιι w-Hdddi II 35
 forr:
 ddîïd^dH^tiid I
 dfdlPd fsiTBt ^B":
 «|ΓΗγΜ MddtK f II 36
 60ab ] «4*i WHdldld ri" 4Τ§Γ HRkÎlMdR " 32d TÏÏP 1 sE· W^TX RBt""' fî¥
 MBh 13.145.31cd After 60ab Ν inserts A2,3, 5M)iX Ai 3rflwr: ] E,
 eight ilokas that elaborate on 61 and 62 (not in arrfftTT: S2, atlfcddl : RA, "tftf^TT: Bpur
 MBh 13.145) (BP"r* arrf^ëT:) 33a 3tl-hKdd ] SE,
 ammw A, aimvw R, stt^rw Bpur
 33c ] eq«UR«»xiMit-<t A 34 ] om. R
 34c R" ] BT Ε (conj. m.c.) 34d ΒΤξΓ
 dldfa^ ] fTÇT RpH^R Bpur 35-36ab ]
 om. R 35c gsrêT ] 3ΓΠρΤ BP"' 35d
 B"1" After 35ef
 Bpur reads 38ef 36b ] ipfit HB%8RT BPur
 36cd-38cd ] om. Bpur 36d dlfdcd ] S Ε,
 «ιΓιγμ A, fdcd" R (hypometrical)
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 W dcfttfdRdH II 29cd cTW drH-^dPidH I
 ΦΪ" SA|d^Pd fid^l
 Ηπτππτ: ι 11102
 ^5R7fTTWRl ^ΓΠψτπτίψΐΓ
 «l|^<l*-M f=Tfni30 *pTfTI
 H" ^IJ^TRTrTW ÇT «H|l<?<adU1t-<l
 cT^T f^MPwT: I crâr <mPd8d II 103
 PcTfwRT: ftpp^rr PdfaTcl": ftpp^T
 νΓΐ<Η·Μ1 II 31 ^d^d rtlrtdl I
 3ra" èlj *Γ JfRTRT ?T3j àïi" d" ülshlld
 ^TTf dMPdcj cP!Tl32ab «Π|Γ dlHPdçj cT^TII 104
 HW f*npr
 ftrr:
 -^Φ^ΙΙ'-Μ irfpjcT: II 36cd
 cTWfT fsiïTîfr dTcT:
 fWTcd" ΪΓ^ΦΐΤ f I
 ^ ài" Jf 5Γ?ΠΦ·
 ^TpTTHf^i" d" d"H 37
 ^ΠΤ f^Pid d" ïfll 109cd
 29d ?IW] cTVTMSN<;P 31a MW| 102b 3R] rTPTTconj.; °<(Γ<ί·ΙΗ] "WfSd":
 dPdJdfl MSBodl, d<ldd MSNep 37d Venk.Ed. 109c W] ddWconj.
 ϊΤρΓΙ MSNtp
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 Mahäbhärata 7.173 Skandapuräna 13 (Bpur 36.27-54)
 BtffcT: I
 BFTTfT ?*Fn":
 S&HM'W 5F>pn"ll 37
 WPT wR-Md) ÇUW
 ^jft <1 i?: ?ERT : 5T4T I
 iti <41 *Tl<-d"Ml"II
 «tri è)^t<a 'TtB" ^r
 d^TTRrwnrf^f : II 38
 ^ef^rwri H-^cy gr^g-i39ab
 SWTO4: F?
 "II61
 61d] ri R-hR Vi II MBh 13.145.32d 37cd ] A reads these pädas after 38 38ef]
 Bpur reads these pädas after 35 39b <J ]
 SE, Bpur After39abRinserts:
 ikimui^j 51# rT stirqi (dgld rtldtll I
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 qidiAsid dlpjd : I qid*ïsid dl($d : II 108cd
 cTRTTfT S*R1": df^lPl iTSFri": ^fC
 ?rnfTTIl38 5P^TTI109ab
 SlfilT <PTT ölf Slfàr cTïT
 •T $|2(ll<t> cnnfWcT: II 32cd *T Vl«ll<ti cPTtfïW: I
 TRt sir T <4dl 5fr du>s <q^
 ^Pd^m: I Pd4Pdw ftrg srflrii 105
 q<?«il dIdH12(1 Hl2(1 TF°fT TïïïïT
 ddUvi: II 33 tg^rfg- FFTtTW: I
 w gr tr%w
 ÇUT qu^2jdi dT: I rpïi" ^•H^dl ?«PTII 106
 ^IHS cT*TT gw
 d^rg^r nf^icr: 1134
 ^HdlRrül dlHigqifd dlPdcdl
 gw ddd*d*TTI g*RT dddWûTTI
 ggr wNdi; fr? H^i»=n<iR»i jji^iIui
 Vddig foftW: II 35 dK4il41l(y <ïTW: II 107
 ydP-Hdi ^q^^d tdP-Hdi <iq^d
 ^ r<q1*d: I 36ab cîVF^" g*J%g ^ I 108ab
 Fri" cl^i<a 'fpr qri âw9" <ilJ i i <a
 d^NT'Rro^rfsg': i ^hrt srgt' srg: 1
 w tg anr^gfPT^1^
 FpgdTg gt^frii 39 JT^gTirg g^frii 110
 38c Î5RT: ] 55RT MSNcp 32c srffi" 108b cTVT^ ] rTVT W Vang. Ed. 110a
 <PTT 8bj] «ff <TVT #MSNt' 39c qPTTS ] ifbT^conj.
 grMSNcp 39d tpgdrg-j wTddg
 MSN"'
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 Mahäbhärata 7.173 Skandapuräna 13 (Bpul 36.27-54)
 clcfr
 fÇT ^ B" BïlHHH I «TFTBTWPT BI<UH I
 3ni" sfB" sttc^t
 B" fgj M^JflH
 yily^rDN HK(4 |
 Tüifr srwrtr




 5THT feit f%3f: TT: I
 SHTR^BBcTc^T
 ^ v%r d «HÜB 1141
 3PJeT HtBIrHI
 fVT: "Dl <."1 Hsjcl I
 sl^tirtlf^: STCT
 B^fFRTfaT: II 42
 62ab ] erat «TTraTV »rarara^JT 39c 5TW]^Bp"r 39e fffct I f^TTT
 ddTddldHd I MBh 13.145.33ab 62d Bp"' 39f "c^Tlp0 ] SAE, "etT^RB1""
 Praraç: ] 3Jrrrfèra;MBh 13.145.33d Af- 40a er 557] girartBi~r 40c Tert]
 1er 62 N inserts (not in MBh 13.145): d 'ul Bpur 40d ] *rjdt it-eidç fs,uii : Bpur
 I 40e ^TT%: ] JT^t: Bp"' 40f W» ]
 ■ .. > ■ r ■ SAB""', %T°R 41a SPTTt] 3T3m"Bpur cT Islt craBTTTFr cT dînera H cm "Id I w „nMr ,,, t f _? - ST] S2, ST: RAE Bpor 41b ÇcTT fTB:
 cT HTTcT RfJTSTrëT TTB TTT 1ST II ? epf; ] f^j: TmW Bpul 41c] TTTT
 cttt ertfrai orra ^racrTTTrarjpraT i çjrrt tftb BP"' 4id dstadd ] s,
 HjMHo£>VI HlSHIT -Ji'leMd I <CS«t Cd R, dSl» Cd A E, assied Bpur 42c
 smrt w iiraRT" rarr ^hnßcrar l"in "fcr^E, »epir RBpur 42d »ejr]
 3 -fcf Bpur Hc4nc: ] ÎTfrâr: TT: Bpur
 5TiW 1 After 42 R A E insert:
 Wfl^T: "îcTT cTct: Tieft R%TT: I T T cT 5BWt sTTcj" f<dî Trf) : |
 TTTTSTfcrg^ iJcTt TTfÇraBVTTftcTM Btsdhft^ ^T B" 3TW#II ?
 arrffrt Bt[T%T «tcicl cT c-q ei) ci m i I
 ipif dtsi-M cdAsiRdai) snftii 7
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 «nwwra îTfir^i
 ^TRWriT Ht HfT^T
 3HtrH^ dHlfWdH II 40
 H JgT ^PTtSiïTH
 üThrg?trnr Mhth: i
 HT®fr ^p^rtr
 3ÎH5W facITHf : II 41 HHHt MV: Il 111
 JTT^T: HTHHHtê": h) <.i«I : HTHHnt^T
 ynrr^lPTTHfH: I tfHr^prrHfif: l 112ab




 cd^l II 43
 C1«(l§ çlsi«II>€k<rctI
 <J# JTTrR-: I
 dH^WI-H^NI^
 ^dt TOH: 5T»f: II 44
 40d ] 3iftHHpmrfF«ra- MS80"1 Ad
 40 Ganeäa Nätu comments: THTHf^fT
 wçp- ETOiwr jhIch^ anfwti" an
 i*ni iN" ii
 41a IT 5JJ ] é^«T MSNep 42b
 ] JTT^T MSNcp Ad 42 GaneSa
 Nätu comments: JTT^I": : TTRTnft^":
 II
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 Mahäbhärata 7.173 Skandapuräna 13 (Bput 36.27-54)
 T vi «jifci cfcj
 btt à" i
 Batw BBTPTPT
 ûnïïWWTOT II 43
 BBBfWT B^IM
 <J°M|1n BTT BB": I
 UBKIB4 ^%7T




 BVTjf MdP-rdi) II 45
 BcT ^ BBT SfpT
 fWw TT^rBBI
 ^flP-HGl-B'J^dlfdld
 «Bl$ BÇT^TT: II 46
 »J5T: W %BcTT: B?
 juqfir W?7TI
 B^dïcMfrlTI <UIB II 47
 3TB"
 srrf bW: thRbh I
 M 3TTcBT B"
 3B3f: 9fB>T T^B" B"ll 48
 3TÏïTt B ^TTBlfB %ST BT B%TT I
 TT frrfBT frrsirr b*b)t ji^hichtr ii ?
 43a 3T ] SE, Tfl" RABpur " 44a
 B^BTB ] BfTr Bpur 44b ] ^°BT I"
 B%TTTBP" 45a T?T]SAE,f
 ïT R, $ 5BT: Bpu' 45b -Hlfcdl: ]
 BTTTT Bpur 46a BTT STÇtr ] 3TÇ faBT
 Bpur 46d ] TTÇBThliTrT
 BP"' 47a IJ5T: W]E, "JST WSi!
 ^TT^- A1i3, ^ZTFf A2, ... TR, 1JCTT Bpur
 BT] BTtBpur 47b 5>TT]SRE, 5>TT
 A Bpul 47cd-49cd om. Bpllr
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 ? HfPdïdl
 HTT ^ qft+KUl I
 WITT flHIHIN
 M|JlrtiK«IHIildl II 45
 3*TPcf*r
 H^lW* 3*T: I =TO": II 112cd
 HUKIdd HUKIdd fSTTl%T




 WTjf ddT-rd*} II 47
 ^3^"!
 Pd^d cPÏT îfT
 rrtvrrr i
 « <-d P-H cl I «1 <; I ïfa"
 HWRTf TOT: II 48
 JJ5T: W %W: frat %WcTT:
 fWTcT ni«MH I à|^- j«TcT «i«t><H II 113
 ^d^dfH^IAIId H^l^dfH^HId
 [II 49 I 114ab
 45b -W ] °4>I<»1H MSNep 47a 113a fSTTprC] ^-illPi conj. U3cd ]
 KITT: ] tnrr MSNep 47d ] The editor remarks: faiftrfà" TB" -
 MSNep 48c «Wp4tdiw<JI ] 3T"ll^oMH. The reading of these two pädas
 fdPHdiwiW4l MSNcp 49a Ç3T: TT ] is no doubt a corruption of SP 47ab, but due to
 >J5TTT Vertk. Ed., MSNep Ad 49ab the fact that the change in those addressed (from
 GaneSa Nâtu comments: ^«trtl : ÎPST Siva to the gods) has been omitted in the Mkh
 =T fWRTTrfr 'JT "J5TPT 3îft^R" 4tÎMHI (i.e. the equivalent of SP 46) a'correct'reading
 ÇctPh II 49c °3tl<lld ] "atldl-cl would make a rather awkward transition.
 Vaiig. Ed.
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 Mahäbhärata 7.173 Skandapuräna 13 (Bpur 36.27-54)
 TT M H
 fZT: MSjMPd: qfïT: 1
 vjfiTc^rKT «Jl'i-S.dl
 rr^g" 5TW
 Bpf b*N" ^?r
 BTBTrBTBBöBBB II 50
 ddt-cl tnP-Hdi:
 cPfcr fafefatB": I
 %cmril51
 50b ^ ] RAE, tdfB S2, ^BB BP"r
 11<<Ih7*HI : ] ITT Bpu' After
 50 R and A insert:
 «§tull <td-t -Jcdl ffl" BTTnrTBTTT I
 5TÇPT fBfBTBTBpîftBBtBTB Hl<fiM : I
 tT^T B Bfçt" BVTÇ WW: II ^
 "jfBrf sfB ff^BT: qÇTBlW B BT fBT: I
 4i|îfu| BBSTPB oH^fWT: II ^
 Mldld fsBBTfiTür^Sh" STPB STBRBcT: I
 cBBTëBBlcBBÎ BcBT n^Ep-T BTB ÇTBII 3
 51c *rf ]SEBPur, Bf R, Bf Ai,2, Bf A3
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 ?rw ?Ttçr j i ?rw wTsr
 ^r: I Tfc ^ftf^fÎT^ÇrT II 114cd
 HTTTTWTiT:




 HfcTI «f HrFTTTHSl
 cfT à" *-d H-h d I *1 dcf: HV^RTTvTRf
 piW: I
 fMKIT«l<bl: ST^f II 52 ggf: TW: grr: I
 *i*Tl -TRY
 Tiff Tiff II 115
 grmTFTTRwrf
 3T^f TSTRT Tt ifter
 TTf^flfll 116
 vrnrtprf Tfi%rt
 Wlî «HNIdl: I 117ab
 50b ünfT« ] W Veiik. Ed. 51b
 MlHIcMHH 1 M'rHHH Vehk.Ed. (hypo
 metrical) 51d mtihh ] 'in H MS"*11
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 ira": ΐτπκπτΒτ^τ 3πτ îfat arr>Pr sjjt
 3πτ "w grr; ι i
 tvpj# ^φκι^
 ^fw:il63 ^ddldi d-jW«! 1152
 ifaf TOvfr βτπϊργ
 «Μ^τί) ^WT: 1
 ^rat
 II 64
 63b 3*TT] cKTS Ki_3 Di,4-e 63cd ]
 ÎT cTîT «ll§^rtÇ*^4«TT JTTII MBh
 13.145.34cd
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 ΤΤ3*Γ II 117cd
 ήιι^«>Γ«ιΦ" ^Γς\
 3TWfif : % fcf I
 3TV 3T «ft «Γ iNt sfkr
 T9Rt ff τπ *TcT:il 118
 rq<iq h(ci*ii H^f
 fe fift f^iri
 ίΤΓ: H^JcTRT
 TfmRt TtWt: II 119
 ή*Γ f^r%rrfÏTcrr î
 UHNIdl: P^mrril 120
 <t& ΤψΠ" TcT^"
 ίη<^*^Γ «Γ: I
 3ΓΜ" ίΠΤνΓΓ 5>£Γ 3TV ^ît ÎTFTvft 5>£Γ
 %^rf^nmr: I %^fp5RW: Il 121
 TVTJ# ΊΦΚΙ^[ -ΊΦΙ^γΙΜ
 r^lTpPT: îT>f: Il 53 fi Wdl$£|U| : 5Pf : I
 ΓΐΚΦΜ^«Ι %Γ^τ:
 ÎrfVtll 122
 S3b] Tt*T: MS®"11 120ab ] cf. Bhag.Gitä 18.61cd 120c
 fruipHdl ] favftRTT X° TT» (Veflk. Ed.)
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 53e ITT) SRΕ, fT?T ABpur %ïïTR|-]
 è" Bpur 53f] TÇp ^TTtTTT
 Β""'
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 Sqd^· d§i<iq^
 Τ PF^TRt <PT Τ 3ÏÏI
 rTëT: MÇdM qicii 5?fr
 J7ÏÏTT ηΊη^Ι ôzîwii 123
 ÜP %rTT:
 ifHt =τπτ ππτ: ι
 Iqdgci FRkT rln
 ^ rign 124
 5r9Hi μΗφΦμη I
 g<r in=!r snrrat %
 ^itr^f 9>IH]H II 125
 dfHK-<14 I
 smw fag-iiHi
 tsttttt: grr τξρτιι 126
 Ht îjwhw
 ή" *TmF% Τ >Μ^ίι·Η I
 rlrT H Hd>l g rlrT: mr-^qή ιq : *T
 H^Hfwnpr ι gt: wg^iïfW: 11127
 ^î^îtt H?r: ^qwt %%w
 5W KHH^dH II 54 5m:TWf9TI
 ri Midi rPFT «iqidèi ri Midi r!TT <îqidri
 il'Ç-q'^rqqiqx.i: I ή-$-4*^Ι<4ΙΦ<Ι : Il 128
 dq^l<t>l: ddiwil« dd^l: ddiuj(tg
 ■HdKNU|4)lfd1TII 55 4^ΓΗ ^ %W: I
 îtthst çrfw fi^i«
 ^3«Ι«5<ΐΓ'4 3'Τ I 56ab ^<9 l*jA|"-yggil 129
 54a îm^f] SPT# MSNtp Ad 54 GaneSa
 Nätu comments: H^Tf^nw n4^V< Γμ
 5çq<i<NÎ*irq4": I Ad 55 GaneSa Nâtu com
 ments: rTW fj«q<-q rlMtrti xictçrtçeq ffïT
 sfr. ι è ^r: fag d-joqii*
 fsir T^Req?raqyi«iq*iiif«Sq4-ri acqfli -
 it"IMq: I 56b ] ^i«"{ T^TT° MS"*?}
 9T«frrr fr4t: MSNeP
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 "TTW
 UTCTcHTH^tST:
 amtFt ?kt sopr » 54
 t ?çr ττ^γπτ
 cJdliJliluiMlRuiH I
 5)^1411 g^·
 Ht ψΓ g^VTT: II 55
 HHH tfr ξΈΤ
 ΗΗ6Γ ftfttNïHTH I
 TFïtt: ΗΤΓΤΗΤΗΤΗ
 HTHTHTHfHH^t: II 56
 54a KM* ] fl" KM H Bpur 54c
 °^?T: ] "è^WB'"" 54d !ΓψΓ] Οηρτ
 Bpur 55c ] Jfl^hlill ^f=rt ^T: 56a
 ÇÎTlSAi-sE B*»", ?ÇTA4,(f)erR
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 TW ït«T: TOT T8p
 TT TlilMld 1156 TTO^gTOTR; I
 TOMHIMTd: TiTt «MHITTd: Trat
 TOTTOTSTTHW rai TnWnfRTTOT ΤΓΙΙ 130
 τψτκτ rrarar
 II 57 f^öq- ^Τ^τΤΦΤ I
 iraçrarî: TTTTTW Hsl§|*IW<l
 WTTWrt^W I 58ab cFTTTWlIvWIt 131
 *prw TfT%ra
 toTttt: frrawm": ι
 *Τ*τφ 3^fF ^ TOTÏ" 51^" pi:
 trarr: fe^TW: II 59 ü«l<lRi ra #TTT: I
 %T5^nfr tot ^§r
 g#^· gyri ^fTPTii 132
 ^τφί^τ^ΡΤΓβ ^fip^rtgwre"
 T^STTOTttTOiT: II 60 T^VPTTftTOTT: I
 ggf^TTT; TOf- ggi^Wrr: Hf
 grtwrar ra TT^iöiab ^ikiMi ra ιι^Ί ιι 133
 si^iraii %f*rt swrarr^frt^nt
 wrt ra ΜΝτ: ιι 58cd wrf ra frotror ι
 <TOT TOT ξΈΤ êTBT ^<Tl cl rît ÇÇT
 TFTST MtoNtTOTII 61cd ΤΓΤ8Γ frrfTOtWFTII 134
 TTWt: WTTTTTTTT TTWt: TTTTTTTTTT
 TTcTT frort ^ιΓήΗΪΗ l 62ab TTOT fTOTT ^ιΝηΊη I 135ab
 56cd ] tcto- Ttjj rarj^ThreraT
 MS81*1' 56d ifiW 1 JlfWRFT
 MSNcp S7b TTTTOT ] T" TTOT
 Veftk. Ed. Ad 57 Ganeia Nätu comments:
 3ΓΤΤΤΤ: TOE5TRW: x^iS : T^T: TTTOT
 TêTOl: I 59b "TORT: ] "TORT: MSNep
 61a g^fT] ggfTMsNe" 58c
 itf¥t MSNep 58d frftTT: ] f^fTTOT:
 MSNep Ad 61-62ab GaneSa Nätu com
 ments:
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 f7Rtfm]dHlPi|?l: II 57
 57b â<)lfcl ] è^T: Bpui
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 htç diP>d(d  Olftdid oyl-=d
 α -μ ι α 3 d -diRdHii ozcd  ddl ci m dMdd II 135cd
 ^°dl ΗΉîfel:  i°dl
 Γνι 0 Γη ^ d η ι Pu ^ : ι  Γ^κΊΓμ^ηιΡκγΙ : 1
 U? dd^Jdil ^dl:  tl? «d$d«l idl
 HWtTnTTWT: Il 63  ^Td d *Jdl vjfJ]:ll 136
 ÎldlRyy«!: IPTOT: 13Sd dNdH] dlRdd conj. 136d
 spjrfftrT»}·: I ÇW fafcflw TO g<rr] gfon": *· ττ° (Venk.Ed.)
 frro Γ*ν<-μ m<sd1R«ii ^ιΓ-^ηΊ »rrat
 TOPTOmT^rqfir^wrroq": ι Ad 62cd
 63 Ganeia Nätu commente: ίΠΓΓ TT^cdT
 TO
 ijcRrrfsrch: ftrftfÎT: I
 II 63b »ddlPücl: ] "tTPT
 fw: MSNcp
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